No-self, Gender, and Madness 

Professor Steven Collins, University of Chicago

This will be a very brief presentation of some ideas from a book manuscript I am working on, which has the same title as this talk.  The book takes as its archive what I have called elsewhere the Pali imaginaire, but it also reflects on the distance between that archive and the modern scholarly gaze, and on the two different but connected trajectories of modernity and colonialism which occurred in South and Southeast Asia in the interim.  The talk will begin with some generalities about the study of gender and cross-cultural psychology, and will then go on to discuss a few issues from each of the three areas: under No-self it will look again at what is conventionally translated as Conventional and Ultimate Truth, and discuss the fact that they are both seen as truths; under gender it will remark on the range of attitudes towards gender (and towards femaleness in particular) in different genres of Pali text; under madness it will bring together various ideas on the subject found in Pali texts, using a list of 8 kinds of madness given in a (Jātaka) commentary.

Steven Collins is Chester D. Tripp Professor in the Humanities at the University of Chicago, and a Council Member of the Pali Text Society. He previously taught at the Universities of Bristol, Indiana and Concordia (Montreal). His books include: Selfless Persons: imagery and thought in Theravada Buddhism (1982), Nirvana and other Buddhist Felicities: utopias of the Pali imaginaire (1998), A Pali Grammar for Students (2006), and Nirvana: concept, imagery, narrative (2010). He is currently working on two books, one (in French) entitled Civilisation et la femme célibataire: Bouddhisme en Asie du Sud et du Sud-est, the other entitled No-self, Gender, and Madness. Among his many articles are: ‘On the Very Idea of the Pali Canon’, in JPTS 1990 (XV); ‘The Discourse on What is Primary (Aggañña Sutta): an annotated translation’, Journal of Indian Philosophy 1993 (21); ‘What are Buddhists doing when they deny the self?’, in Religion and Practical Reason, ed. F. Reynolds and D. Tracy, 1994; ‘The Body in Theravāda Buddhist Monasticism, in The Body and Religion, ed. S.  Coakley, 1997; ‘What is Literature in Pali?’, in Literary Cultures in History, ed. S. Pollock, 2003; ‘On the Third Precept: Adultery and Prostitution in Pali texts’, JPTS 2007 (XXIX); ‘Remarks on the Visuddhimagga, and on its treatment of the Memory of Former Dwelling(s) (pubbenivāsānussatiñāṇa)’, Journal of Indian Philosophy August 2009; and (with Justin McDaniel, ‘Buddhist “nuns” (mae chi) and the teaching of Pali in contemporary Thailand’, Modern Asian Studies 2010.


Remaking Thai Buddhism through international pilgrimage

Dr Joanna Cook, University of Cambridge 

In contemporary South and Southeast Asia new Buddhist movements are crossing national, cultural, ideological and once strict sectarian divides. All are built on practices of self-cultivation, drawing deeply on Buddhist tradition, but also proposing new forms of personhood, with implications for civic and political participation. Though it is true that Buddhism has been a trans-national phenomenon since its beginnings, the crossing of boundaries – between states, across the categorical distinction of layperson and monastic, and between sectarian camps – has been increasing in line with changes in technology, global and regional politics and economics. Focusing on large pilgrimage tours from Thailand to India I will examine the extent to which the idea of global Buddhism is contingent in each case on local understandings of Buddhism as a world religion. Central to this is the ways in which people conceive of specific places as points of origin, pilgrimage sites and points in a sacred geography. In considering the relationship between pilgrimage, tourist activities, economics and sacred locations I hope to provide an account of the significance of pilgrimage in the lives of Thai Buddhists who undertake it.

Joanna Cook is the George Kingsley Roth Research Fellow at Christ’s College, University of Cambridge. She is currently an Academic Associate at The College of Religious Studies, Mahidol University, Bangkok. She is also an Affiliated Scholar at the Centre of South Asian Studies, University of Cambridge.  In the New Year Dr. Cook will take up a Visiting Senior Research Fellowship at the Asia Research Institute, National University of Singapore. Dr. Cook has written and lectured on the Anthropology of Ethics, Asceticism, Religion, Buddhism, Fieldwork Methodology, the Gift and Gender. Her book, Meditation in Modern Buddhism: Renunciation and Change in Thai Monastic Life, will be published by Cambridge University Press in July 2010. In this work Dr Cook examines meditation in Thailand in detail and explores the subjective signification of monastic duties and ascetic practices focusing particularly on the motivation and experience of renouncers, the effect meditative practices have on individuals and community organization, and gender hierarchy within the context of the monastery. Dr. Cook’s current research focuses on the democratization of self-cultivation practices in Thai Buddhism with particular emphasis on healthcare, pilgrimage, and civic duty. 

Buddhism, legitimacy and violence in southern Thailand

Professor Duncan McCargo, University of Leeds


This paper questions received assumptions about Thai Buddhism as a civil or civic religion, arguing that the violent conflict in the country's southern border provinces exposes many of the contradictions inherent in the relationship between sangha and state. These contradictions may be seen in developments such as the extensive militarisation of Buddhist temples, the ordination of serving soldiers into the monkhood, and even the bearing of military weapons by some ordained monks. The paper argues that we need to rethink the way we understand Thai Buddhism, which has been affected in recent years by an alarming nationalist 'turn.'

Duncan McCargo is professor of Southeast Asian politics at the University of Leeds. His latest book, Tearing Apart the Land: Islam and Legitimacy in Southern Thailand (Cornell 2008) won the inaugural Bernard Schwartz Book Prize from the Asia Society.
Contemporary revival and development of Gelukpa monasticism in Qinghai (Amdo)
Jane Caple, University of Leeds

This is a brief presentation of some of ideas I am developing for my PhD thesis on the revival and development of Gelukpa monasteries in Qinghai (Amdo). There is a tendency within the sparse literature that touches on Gelukpa monasticism in contemporary China to frame the story in relation to the Chinese state. A repression/resistance paradigm dominates according to which the story of monastic revival is viewed as a process of negotiation of religious space between the state and religious elites, parallel to which is a rise of religious nationalism and political engagement of Tibetan monks in resistance to the state. This focus on the political reflects certain realities within which the revival has taken place, but I suggest that it obscures the dynamics of monastery/society interactions. Moreover, politicisation of Tibet has led to a marginalisation of Tibetan Buddhist monasticism in China in discussion about Buddhism in the contemporary world. 
This presentation explores monastic economic reforms at one monastery in Qinghai examine the limitations of the state/society lens. My approach is to consider internal perspectives on monastic development as presented in interviews with monks, supplemented by writings of contemporary monks. These materials suggest that while reforms appear to move the monastic economy towards alignment with state religious policy, there are pressures coming from within that need to be understood beyond the temporal and spatial boundaries of the Chinese state. Attempts to negotiate a middle way, moving with the times while maintaining the lay/monastic boundaries that underpin monasticism, involve accommodating shifting social and economic realities, as well as political. As part of this process, certain institutionalised elements of Gelukpa monasticism are being challenged from within, such as the economic relationship between monastic and lay communities and the position of incarnate lamas.

Jane Caple is a PhD student at the Department of East Asian Studies, University of Leeds. Her research concerns the revival and development of Gelukpa monasteries in eastern Qinghai province (part of the Tibetan Amdo region) since the late 1970s. She holds degrees in Modern Chinese Studies (BA, University of Leeds, 1997) and Buddhist Studies (MA, University of Bristol, 1998), and worked for various NGOs as a researcher and writer before starting her PhD in May 2007. Her doctoral research is funded by a White Rose East Asia Centre (WREAC) scholarship.
Buddhist and non-Buddhist themes contained in Tibetan wedding recitations

Berthe Jansen, University of Oxford 

The wedding is an event in life that Buddhists traditionally do not perceive to be of any religious significance or value. As Tibet is a country on which monastic Buddhism has had a tremendous literary and cultural impact, it is not easy to understand how Buddhism is experienced by lay Tibetans. Generally speaking, members of the monastic community are discouraged from attending Tibetan weddings, which makes the wedding a lay affair par excellence. It is therefore also probable that the strain of ceremonies that is the Tibetan wedding, has not been as thoroughly ‘sanitised’ or ‘Buddhisized’ by the clergy as for example the death rituals, ‘mountain cults’ and the like. The marriage-ceremony and its accompanying ‘wedding recitations’, may thus contain, as Samten Karmay calls it, ‘the unwritten tradition of the laity’. The performance of wedding-recitations, which may vary in content throughout Tibet, is an oral tradition and is likely to be a continuation of older customs. In their current form, the wedding recitations are layered, both in terms of its use of language and subject matters and display both Buddhist and non-Buddhist religious references. So far little attention has been given to the contents of these recitations, which upon closer scrutiny display an interesting amalgam of mundane, Buddhist and non-Buddhist expressions.  With the use of these wedding-recitations, this paper intends to explore the resonances of Buddhist and non-Buddhist notions of ordinary Tibetans in the context of an event that epitomises lay existence.

Berthe Jansen is in the last year of her MPhil Tibetan and Himalayan Studies at Oxford University. Her dissertation is to be called: ‘A Tibetan Nuptial Oratory Tradition: the Molla from Dingri’. Her interests, besides Tibetan wedding recitations, are Tibetan monastic life, Tibetan social and economic history and Buddhist hermeneutics. She also works as an interpreter and translator of Buddhist Tibetan.

From mainstream to marginal and back again: an overview of our current knowledge of "tantric" (yogavacara) Theravada 

Dr Kate Crosby, SOAS (with input from Dr Catherine Newell and Phibul Choompolpaisal)

This paper will present an overview of our current understanding of a range of meditation practices within Theravada that appear to some degree akin to tantric practices, in that they are somatic, involve the internalisation of Buddha qualities and can be used for both soteriological and practical ends. These practices have been referred to by a number of names including yogavacara, dhammakaya and boran. The paper will survey the evidence for yogavacara across the Theravada world. It will examine its relationship to ayurvedic, medical and mathematical models of transformation. We shall reflect on their court sponsorship prior to the modern period, note their survival and even revival in parts of modern Southeast Asia and speculate about their marginalisation as part of a broader capitulation of the somatic power to colonial authorities in the 19th-20th centuries. Research towards this paper has been conducted as part of the AHRC's Religion and Society Programme.

Kate Crosby is the incoming Director of the Centre for Buddhist Studies at the School of Oriental and African Studies, London. She is also responsible for the Pali and Theravada Buddhism teaching and training at the School. Her research focuses on post- and para-canonical Pali literature and diversity in Theravada Buddhism. Catherine Newell is a post-doctoral research fellow at the School of Oriental and African Studies and will shortly be taking up a Fulbright Fellowship at the University of Pennsylvania. She hold degrees in Religions and Southeast Asian Studies. Her research focuses on Thai Buddhism, especially on dhammakaya and mae chi. Phibul Choompolpaisal is a doctoral candidate in Buddhist studies at the School of Oriental and African Studies. He holds degrees in engineering and in religious studies. His current research is on the sociology of Thai Buddhism and the Laos and Tai meditation manuals collected by Cai Yasotharat.

Searching for Mongolia’s Buddhist past as memories and traces fade
Sue Byrne
 
In 1920, Buddhism was thriving in Mongolia and over 1,000 monasteries and temples dotted sparse landscape in one of the world’s least populated countries. In 1991, when a communist government gave way to democracy, only a few Buddhist centres remained of those major monastic complexes and simple wooden temples Most were reduced to mounds of earth and scatterings of stones. And the monks and people who held the keys to the past in their memories were in their 80s. The presentation will tell the story of how a group of enthusiasts came together in 2003 and ultimately fulfilled their dream to find and record these sites. The team, working with the Arts Council of Mongolia, knew they had to rely on the old people to lead the survey teams to the sites of the monasteries and wanted them to tell their stories about daily life in the monasteries before everything was so abruptly swept away. We would also learn how they spearheaded the revival in the 1990s by being the driving force behind building new temples. The speaker will illustrate her talk with archive photographs and maps as well as pictures taken during the course of the survey.
Sue Byrne studied Geography at Bristol and Social Anthropology at Cambridge. She combines a career as a freelance Strategist and Market Researcher working on all aspects of brand and portfolio development for blue chip, multinational companies and agencies, with political, humanitarian and cultural work in the not-for-profit sector mainly concerned with Tibet, India and Mongolia. For over a decade after her first visit in 1993, she managed London-based Tibet Foundation’s Buddhism in Mongolia programme visiting Mongolia nearly every year. She worked closely with the principal Buddhist monasteries, academic departments and organisations throughout this time. Since 2003, she has been involved in designing, implementing and fundraising for the ‘Documentation of Mongolian Monasteries’ project in the Arts Council of Mongolia’s cultural restoration programme.

Framing and re-framing ritual traditions in twentieth and twenty-first century Tibetan Buddhism: the case of the Seed of Immortal Life
Dr Cathy Cantwell, University of Oxford

This talk explores how an early twentieth century Tibetan Buddhist revelation has been and is being constructed today by its official representatives.  A religious tradition which values highly the idea of the transmission of unbroken lineages of unchanging spiritual insight, the tradition of "Treasure" revelations (gter ma) already challenges the idea of a preoccupation with the preservation simply of old textual sources.  In fact, to be considered authentic, such revelations must incorporate a large amount of previously composed material, and their justification is in terms of the recovery of ancient material which had been lost.  But I address a slightly different issue now: the framing and development of such a revelation as it is transmitted and passed on into contemporary times.  Here, other important features of Tibetan Buddhism come to the fore: the role of the lineage lamas in expanding and interpreting the texts and practice, and the integration of the transmission into wider practice lineages with different affiliations from those of the inspired lama who revealed the original text.   Taking the Seed of Immortal Life ('Chi med srog thig) corpus of the nineteenth to twentieth century Zil gnon Nam mkha'i rdo rje, I consider the contributions of Zil gnon's students, the famous Fifteenth Karmapa, mKha' khyab rdo rje (c.1870-1921), and the equally renowned Dudjom Rinpoche, 'Jigs bral ye shes rdo rje (1904-1987), and look at its contemporary practice, especially as performed at the Dudjom tradition Jangsa Monastery in Kalimpong. 

Cathy Cantwell has been a Research Officer at the Oriental Institute, University of Oxford, since 2002, and she is also a Member of the Buddhist Studies Unit. She has a Ph.D (1989) from the University of Kent at Canterbury, for a thesis on religious practice at a Tibetan exile monastery in Himachal Pradesh. She was trained as a Social Anthropologist, and has worked for many years as a Buddhist textual scholar also, with particular specialism in Tibetan ritual texts and practices of different periods, from the 10th century to contemporary times. She is joint author (with Robert Mayer) of The Kīlaya Nirvāṇa Tantra and the Vajra Wrath Tantra: two texts from the Ancient Tantra Collection (Vienna, The Austrian Academy of Sciences Press, 2007) and of Early Tibetan Documents on Phur pa from Dunhuang, (Vienna, The Austrian Academy of Sciences Press, 2008), as well as (With Robert Mayer and Michael Fischer) The Rig ’dzin Tshe dbang nor bu Edition of the rNying ma’i rgyud ’bum: An Illustrated Inventory, (CSAC, University of Kent in association with The British Library, 2002-3): http://ngb.csac.anthropology.ac.uk/Title_page_main.html. She has also published Buddhism: The Basics (London, Routledge, 2009).  
A Chinese apocryphal sutra in its eighth-century context

Dr James A. Benn, McMaster University
In the later Chinese Buddhist tradition one text above all others has been extolled for the profundity of its ideas, the beauty of its language, and its insight into the practice of meditation—this is the scripture popularly known as the Lengyan jing or Śūraṃgama sūtra.  Because of conflicting evidence regarding its provenance, and because the text seems to owe so much to other sources, modern scholars have concluded that the Śūraṃgama is an apocryphal sūtra fabricated in China at the beginning of the eighth century.  That is to say, although it claims to be a translation from an Indian work that records the work of the Buddha, the scripture was in fact composed in literary Chinese.  This sophisticated and complex text, which was constructed on Chinese soil and drew heavily on non-Buddhist Chinese ideas and concerns, successfully promoted new forms of practice and ideas for which there were no real antecedents in Indian Buddhist texts.  Although we know that the scripture is both apocryphal and influential, we still have only a hazy idea of how and why it was put together.  In this paper, I shall examine the provenance and content of the scripture in search of clues to understanding the religious and political context of eighth-century China in which it appeared.

I will first delineate the problems with the provenance of the scripture and untangle some of the complex political and religious affiliations of the two men at whom the finger of suspicion for composing and/or promoting the apocryphon has often pointed: Fang Rong (d. 705) and his son Fang Guan (697–763).  The association of these men with famous figures from the nascent tradition of Chan Buddhism in the eighth century offers the intriguing possibility that the Śūraṃgama sūtra, like other apocryphal texts of its time, may have been created (at least in part) in order to provide scriptural authority for new practices and doctrines being formulated by contemporary Chan teachers.   I will go on to examine those parts of the text which introduce radical doctrinal innovations or restate earlier concepts in startling new ways in order to determine whether the content of the scripture can be matched with other ideas which were circulating in a time of rapid development in Chinese religions.  

James A. Benn (PhD, UCLA 2001) is Associate Professor of Buddhism and East Asian Religions at McMaster University.  He studies Buddhism and Taoism in medieval China. To date, he has focused on three major areas of research: bodily practice in Chinese Religions; the ways in which people create and transmit new religious practices and doctrines; and the religious dimensions of commodity culture.  He has published on self-immolation, spontaneous human combustion, Buddhist apocryphal scriptures, and tea and alcohol in medieval China.  He is the author of Burning for the Buddha: Self-immolation in Chinese Buddhism (University of Hawai‘i Press, 2007) and is currently completing a second book, Tea in China: A Religious and Cultural History.

The Daṇḍa-swinging Dharmarāja: Early Tibetan appropriations of Indian Buddhist narratives

Lewis Doney, SOAS
I wish to describe some of the Indian sources that Tibetans use for models of Buddhist kingship in post-imperial historical literature; and discuss their historiographical effects. In the imperial period, Tibetan emperors (btsan po) look more to Chinese models of administration and history for examples of self-presentation. They use these techniques to legitimise themselves as at least equal to their neighbours, acting as the sole measure of time and value within their imperial domain. After the empire collapses, Tibetan historical documents shift their focus to the south. Tibetan authors seek to incorporate parts of the vast corpus of Indian Buddhist narrative into paeans to their dynastic kings (rgyal po). They laud the eighth-century emperor Khri Srong lde btsan, for instance, as equal to both the patron of the so-called fourth Buddhist council, Kaniṣka (IOL Tib J 466/3), and also the mythical King Tsa/Dza from Indian tantric literature (Pelliot tibétain 840/3). Such different images of kingship are only partially harmonised in an eleventh-century history, the dBa’ bzhed. Herein, an episode taken indirectly from the Gaṇḍavyūhasūtra is retold in a Tibetan context; depicting kingship precariously balanced between the daṇḍa and the dharma. The dBa’ bzhed is then augmented to form the sBa bzhed, in which such interpolated episodes as a heretic rite (probably taken from the life-story of King Dharmapāla) further perpetuate the unacknowledged appropriation of Indian narratives into the religio-national history of Tibet. 
Lastly, the twelfth-century tantric adept, Nyang ral Nyi ma ’od zer, refashions an episode from Aśoka’s biography for use in his hagiography on the Indian master Padmasambhava. However, the scene asserts the superiority of religious figures to royalty. Nyang ral’s subsequent depiction of Tibetan royalty prostrating to Indian religious figures also draws on Indian sources for inspiration. Far from glorifying the Tibetan emperor as representing the measure of time (as in the imperial period literature), Nyang ral re-humanises him as trapped in saṃsara’s cycle. While Nyang ral draws on potent symbols of kingship in his historical writings, he ushers in a new historiography that places the religious aspect of life above worldly concerns, and rewrites this value-judgement back into the imperial period. This rewriting is bound up with a realignment of Tibet towards India, as the source of much of its literature and therefore the perceived source of these very values.

Lewis Doney is an AHRC-funded doctoral candidate and occasional lecturer in the Study of Religions Department at the School of Oriental and African Studies (SOAS), University of London. His current research concerns the narrative representation of kingship in early Tibetan histories. His thesis will chart the Buddhist transformation of Tibetan historiography between the eighth and the twelfth centuries, through an analysis of the changing depictions of the late eighth-century ruler of Tibet, Tri Songdetsen. As a side project, he also researches the interplay between text and image, historicity and fictionality, in comics, graphic novels and films on Tibet—especially the life stories of Milarépa and the 14th Dalai Lama. 

A pagan god transformed into a Buddhist god or a Buddhist god transformed into a Chinese god? A new study of the origin and the development of the Great God of the Five Paths 五道大神

Frederick Shih-Chung Chen, University of Oxford

Frederick Shih-Chung Chen has recently completed his DPhil degree in Oriental Studies at the University of Oxford. His PhD thesis is on the topic: “The Transformation of the Concepts of Bureaucratization of the Other World in Early Medieval China: from Buddhist perspectives.”  He has previously concluded two MA degrees, one in Study of Religions and the other in Cultural History of Medicine from the School of Oriental and African Studies, University of London. His research work focuses on religious and medical history in Early Medieval China.  

Speech is silver, silence is golden?  Speech and silence in the Buddhist saṃgha 

Professor Ann Heirman, Ghent University 

In a Buddhist context, three kinds of acts are to be considered: the acts of body, mind and speech. The present research focuses on acts related to speech, and more particularly ‘speech’ in the monastic guidelines as they spread from India to China. First, the paper examines how on the one hand speech is explicitly allowed by the Indian vinayas, while on the other hand the same texts also meticulously constrain them. When analyzing the underlying reasons why vinaya compilers decided to include rules on speech in the most basic monastic guidelines, two motives come to the fore. First, an act should not be wrongful. Secondly, it should not transgress proper etiquette. The second part of the paper focuses on early Chinese monastic compendia that supplement the Indian rules. Again we see that speech is explicitly allowed, though also carefully restricted. The two motives to do so remain the same: acts should not be wrongful, nor should they go against exemplary behavior. Still, as we will see, the way of implementing these motives has considerably changed.  

Ann Heirman is Professor of Chinese Language and Culture at Ghent University, and President of the Department of Eastern Languages and Cultures, Ghent University. Her books include ‘The Discipline in Four Parts, Rules for Nuns according to the Dharmaguptakavinaya’ (2002), and (with B. Dessein) ‘Boeddha, zijn leer en zijn gemeenschap’ (1999) and ‘Boeddha, zijn leer en zijn gemeenschap’ (2005). She was co-editor (with S. Bumbacher) and contributor to ‘Spread of Buddhism’ (2007). Among her many articles are: ‘Rules, Buddhist (Vinaya): Monks’’ and ‘Rules, Buddhist (Vinaya): Nuns’, in Johnston, W.M. (ed.), Encyclopedia of Monasticism, ed. W.M. Johnston, 2000; ‘Can we trace the early Dharmaguptakas?’, T’oung Pao 2002; ‘The Chinese Samantapāsādikā and its school affiliation’, Zeitschrift der Deutschen Morgenländischen Gesellschaft 2004 (154.2,); ‘Where is the probationer in Chinese Buddhist monasteries?’, Zeitschrift der Deutschen Morgenländischen Gesellschaft 2008 (158.1); and ‘Indian Disciplinary Rules and their Early Chinese Adepts: A Buddhist Reality’, Journal of the American Oriental Society 2008 (128.2).

The use of sources in Chinese Buddhist historiography

Dr John Kieschnick, University of Bristol

As in other types of historical writing in China, when Buddhist monks and laymen wrote histories of Buddhism, they often copied large passages directly from their sources. On rare occasions, Buddhist historians step out from behind their sources to discuss why they chose one source over another, explaining that one account is the result of slander or mere hearsay, while another is reliable, or insisting that however contradictory two accounts of the same figure may seem, in fact they can be reconciled. It is in these moments that they reveal their standards for historical truth. Taken together, analysis of the use of sources in Buddhist historiography in China discloses how Buddhists understood the past through the lens of Buddhist doctrine. In my paper I draw from a wide range of Buddhist historical writings from the early medieval to the early modern period, focusing on instances in which Buddhist historians confronted contradictory sources. After noting the attention to the problem of conflicting sources in Buddhist historiography and the extent to which Buddhist historians were wed to an ideal of objectivity, I examine three ways in which they explained such contradictions: as careless mistakes on the part of scribes and translators, as bias, and as the result of the miraculous qualities of the people and events narrated. It is my hope that the paper will relate to research others are conducting in the field of Chinese historiography, the place of the past in Buddhism, and, more generally still, on the distinguishing characteristics of religious historiography.

John Kieschnick is Reader in Buddhist Studies at the University of Bristol. His research has focused on two books: The Eminent Monk: Buddhist Ideals in Medieval Chinese Hagiography and The Impact of Buddhism on Chinese Material Culture. He is currently working on a book on Buddhist historiography in China.













