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UDANAVARGA

This didactic compilation, which bears a close affinity to the Dhamma-
pada, is attributed to the Sarvastivadin dcirya, Dharmatrata (the uncle
of Vasumitra who presided over the Buddhist Council held in Kashmir
during the reign of Kaniska, 2nd century A.C.). The Sanskrit text was
subsequently lost until the beginning of this century when Aurel Stein,
Paul Pelliot and Albert Griinwedel discovered fragments buried in the
sands of Central Asia. These were first identified by Richard Pischel
(SPAW 1908) who transcribed the Yugavarga (chapter 29) and even-
tually, based upon the fullest collection lodged in Berlin, ¥Franz Bernhard
reconstructed and edited the entire text in 33 vargas (2 vols., Gdttingen

1965/68).

Specimens brought back to Paris were examined by Sylvain Lévi
(JA 1910) who also deciphered and edited fragments of the Tocharian
recension of this text discovered on the site of Kucha ( JA 1911). These,
together with fragments from the Udanastotra, Udanalankara and Kar-
mavibhanga, were later edited and translated by him under the title
Fragments de textes koutchéens (Paris 1933). Emil Sieg and Wilhelm Siegling
performed a similar service and produced an extensive study of the
Tocharian Commentary, Udanalankira (2 vols., Gottingen 1949/53).

Chapters 1-3 and 5-2] from the (incomplete) collection of Sanskrit
fragments deposited in the Bibliothéque Nationale, Paris, were edited
and translated into French by N. P. Chakravarti (the then Director
General of Archaeology, India) in 1930 for the series Mission Pelliot
en Asie centrale. Under the title, L’Udanavarga sanskrit, it can still be
obtained from the publishers, Paul Geuthner, Paris. Chapter 4, Aprama-
davarga, was edited, translated and made the subject of a thorough com-
parative study by Lévi (JA 1912). The first English translation by Sara
(Boin) Webb is here presented in serial form.

The Milasarvastivadin recension, translated into Tibetan in the 9th
century by Vidyaprabhakara, was edited from the Kanjur by Hermann
Beckh (Berlin 1911). W. W. Rockhill translated it into English (London
1883; repr. Taipei 1972) and included the (Tanjur) Commentary,
Udanavargavivarana, composed by another Sarvastivadin acarya,
Prajiiavarman,

There are no less than four versions of the original text in Chinese.
One, the Fa Chii P’i Yii, was translated from the Dharmapada Avadana-
siitra by Fa-li and Fa-chii c¢. 300 A.C., and contains 39 zargas the last
of which equates with the Mahamangala Sutta (Sutta-Nipata II 4).
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Samuel Beal provided an English prose rendering from the Chinese text
(London 1878; repr. Varanasi 1971). Another Chinese text, the F_a Chi
Yao Sung Ching, was translated from the Dharmasamgrah'fl-mahartha-
gathasiitra by an Indian monk (known only by his Chinese name,
T’ien-hsi-tsai) in 985. In common with the Sanskrit Udanavarga it
comprises 33 chapters and is closely related to the Tibetan recension.
Charles Willemen edited the text and supplied an annotated English
translation under the title The Chinese Udanavarga (MCB XIX, Brussels

1978).

Finally, the reader’s attention is drawn to P, K. Mukherjee’s excellent
paper on “The Dhammapada and the Udanavarga” (Indian Historical
Quarterly, Calcutta 1935) which remains the clearest and most compre-
hensive survey on this subject. The author, in addition, provided a
translation of the Anityavarga from the Chinese.

Editor

Chapter I
ANITYAVARGA—Impermanence

(Vv 1-14 missing)
15. ... thus men’s lives go and do not return.
16?

17. Just as the herdsman leads cows to pasture with the help of his
staff, . .

18. The days and nights pass away. .. Men’s lives (diminish) like the
water in small brooks.

19. ... (long is the distance) of a yojana for him who is tired; long is
the round of rebirth for the fool ignorant of the Good Law.

20. “‘I have sons, I have wealth”, thinking thus the fool brings about his
loss. In himself there is no self. Whence come the sons? Whence the
wealth?

21. Hundreds and thousands of men and women who attain(?) the
blisses fall under the power of death.

22. All accumulations end in ruin; all clevations in fall; unions end in
separation, life ends in death.

23. All beings will die; death is the end of life. It is in accordance with
their actions that they will go, gathering the fruit of their merit and
fault,

24. Wrongdoers to hell, men of merit to heaven. But the others, who
would have meditated on the (good) path in this world, will go to
Nirvana, freed from impurities.

25. Neither in the air, nor in mid-ocean, nor in the depths of the moun-
tains is there a place on earth where you can abide without death
seizing you.

26. Men, who have existed or who will exist, will all pass away, casting
off their bodies. The loss is complete; the wise man who knows this
should, steadfast in the Law, live a perfect life.

27. At the sight of an old man, at the sight of a sick man, at the sight
of a dead man abandoned by consciousness, the wise man renounced
the bonds of family. For the worldling, desires are not easy to avoid
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. They wear out, the royal chariots with brilliant medleys of colour;

in the same way, the body falls under the blow of old age. But the
Law of virtuous men does not fall under the blow of old age: this is
because virtuous men teach it to virtuous men.

Shame on you, coarse old age which causes ugliness, since a face
that was so lovclv has been dishonoured by you'

Even living for a hundred years, one is subject to death; old age
follows it. . . death,

The old(?) go ceaselessly, day and night tormented, burnt by an
extreme(?) torment like fish, prey to the suffering of birth and
death.

Day and night, the life of the moving man, as also the immobile
man, like the currents of rivers, go on w1thut stopping.

Men who, night and day having passed, see their diminished life,
are like fish in shallow water: what pleasure can they find there?

This old form is an extremely fragile nest of diseases; rotting, it will
undoubtedly give way: life has death as its end.

Soon, alas, this body will lie dying on the ground, empty, without
consciousness, like a piece of wood that has “been thrown away.

What good is this body which slips away, ever corrupt, always
overwhdmcd by disease, defenceless before old age and death?

With this impure, diseased and fragile body, you attain the supreme
calm, and supreme happiness.

“It is here that I will spend the season of rains, winter and summer”’.
The fool reasons thus; he does not see the obstacle.

That man, intoxicated by his children and his cattle, has an ““attach-
ed” mind, death will carry him off, as a flood will a sleeping village.

It is not sons who will save you, nor father, nor even kinsmen; for
the man vanquished by death, there is no saviour.

“I must perform this action; once this is done, that is to be done”.
Thus is the mortal occupied; old age and death crush him.

. Therefore, O bhiksus, who ceaselessly delight in meditation, con-

centrated, diligent, who see the end of birth and death, having
trlumphcd over Mara and his hordes, may you cross (the uvt.r) of
birth and (of) death,
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UDANAVARGA
Chapter II
KAMAVARGA < Desire

0 desire, I know your root; it is from imagination that you spring,

I will not imagine you, and you will not arise in me,

From desires springs grief, from desires springs fear; men free from
desires have no grief; whence could fear (come to them)?

From pleasures springs grief, from pleasures springs fear; men freed

from pleasures have no grief; whence could fear (come to them)?

At first sweet, but bitter in their maturity,... desires burn the madman,

as a torch burns the hand, if it is not relinguished.

It is not the bond of iron, of wood, of balba grass, that the venerable
ones have declared solid., (The solid bond) is the attention which att-

aches the mind to earrings of precious stones, to children, to women.

This is the bond that the venerable ones have declared solid, every-
where rigid, difficult to unbind. But wmen without desires, even break-
ing that bond, devote themselves to the wandering life, renouncing the
joys of desire.

The brilliant things of this world are not desires, man's desire is
coloured by imagination, Brilliant things exist in this world, and here

below, the wise tame their désires.

Desires are not eternal among men, And transitory are the things to
which men subject to desire are attached, He who renounces this in order

to avoid being reborn, I say that he will not go the kingdom of death,

Of the man in whom the aspiration (for Nirvéna) is born, who has escaped
impurity (?), whose mind is calm, whose thought is not attached to

desire, it is said: He is above the stream (urdhvasrotah).

Gradually, little by little, tirelessly, the wise man should cast out

the defilement in himself, like the workman that in silver.

Like the cartwright (?) cutting out shoes from leather... as one cuts

out desires, things take a more favourable turn,

He who seeks complete happiness, let him renounce all desiress

having renounced all desires, he attains supreme happiness.
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As long as desire is bursued, mental contentment is not foundj
then, those find contentment, who find it in wisdom,
It is better to have contentment in wisdom; for desire does not

content; the man who finds contentment in wisdom does not fall

under the blow of a (second) existence,
en distracted by desires, in truth delight in the wrong; they do

not perceive the danger, even if their life is near its end,

Possessions cause the downfall of the fool, but not of him who
seeks by himself, The fool through his possessions and his cravings

causes his own downfall as well as that of others,

Sven a shover of karsipanas does not bring the satisfaction of
A s
desires; there is only g faint taste of happiness in desires,

the wise man knows this.

Bven in the heavenly enjoyments, delight is not found., The Buddha's
disciple finds his pleasure in the suppression of craving,

Even a golden mountain such as the Him3laya would not be %ressure
enough for a single man; knowing this, one zoes in peace,

The man who knows what suffering is and what its origin is, how coulc
he find delight in desire? Attachment, in this world, is wretchedness;

with this thought, the wise man would learn to cast it out,

(Translated by Sara Boin ebb from the French of W,P,Chaliravarti)
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Chapter III

TESNAVARGA - Craving

In a man driven mad by doubt, given over to violent passions, avid for hap-

piness, cravings ceaselessly increase; he creates a [sclid? bond for him~
self,

. But he who delights in appeasing doubt, who thinks only of suffering, ever

aware, he will escape craving; he, most certainly, causes his rotting bond

toe fall away.

Caught in the net of blind desire, enveloped in craving, the negligent are
kept in bonds like fish in a bow-net; they hasten to old-age and death,
like the calf which [hastens] to suck at its mother.

In a man of negligent conduct, craving grows {like the maluvd)... ceaseless-

ly, like a monkey seeking a fruit in the forest.

. Tempting, in truth, attractive, in truth, are enjoyments for men; those who

caught in the bonds of pleasure, hasten after happiness, they, in truth, are

men subject to birth and death.

. Assailed by craving, men throw themselves like hares at the net; the attach-

ments catch them in their bonds, they ceaselessly and indefinitely fall back

into suffering.

Beings caught in the knots of craving, whose minds delight in existence and
non-existence, [who are attached to the bonds of Maral, men who find plea-
sure in the attachments, hasten to old-age and death; for tc get beyond
the attachments is difficult.

But he who here below rejects craving in existence and non-existence, such a

bhiksu without desires has destroyed craving, attains Nirvana.

He who is under the weight of that coarse craving, so difficult to avoid in

this world, his sufferings grow like the vetiver (Biraga) after rain.

But he who rejects that coarse craving, so difficult to avoid in this world,

his sufferings will be shed like raindrops on a Lotus.

These are good words that I say to'you, to you all who are assembled
eradicate that craving with its roots, as one does when one reguires the

root of the vetiver; once the roots of craving are eradicated, there is no

more suffering and nothing to fear.
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A man whe has craving as his associate, for a long time because of desire
is reborn ceaslessly... (undergoes) ceaselessly, in all the conditions, a
succession of comings and goings.

But, rejecting craving, one is free from craving in existence and non-

existence; one is not subject toc rebirth; indeed, one does not know

craving.

Attachment, on which gods and men depend and which they seek, reject it;
do not let the moment pass; +those who let the moment pass suffer in the

hells where they are cast.

In truth craving is the source of the river, attachment is the root of the
trunk and spreads like a net here; if one wholly avoids that creeper

which is craving {of desires), suffering moves away forever,

Just as, so long as its root is intact, a tree, even though cut down, grows
ever again, so, as long as the attachments of craving are not eradicated,

suffering returns ever and again.

Like a home-made arrow which hits you when it has been badly positioned (on
the bow?), so craving leads the creepers which grow on the terrain on the

personality to strike living beings.

If one sees the danger of that which produces the suffering of craving, let
one avoid that craving; without desire, without attachment, mindful, let

the bhiksu devote himself to the wandering life.

(Translated by Sara Boin Webb from the French of N.P. Chakravarti)
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Use your endeavour! No heedlessness! Practise the Doctrine
of good practice! Whoever practises the Doctrine dwells happily
in this world and the other.
Delight in heedfulness, 0O monks! Be of good conduct, O monks!
With your thoughts well recollected, watch your minds!
Begin now! Come out! Harness yourself to the Doctrine of the
Buddha! Rout the army of death as an elephant lays waste
to a hut made of branches!
Whoever is free from heedlessness in this Discipline and
Doctrine, by rejecting the round of rebirths will reach the

end of suffering.

(Translated by Sara Boin Webb from the French of Sylvain Lévi as it appeared

in the Journal Asiatique, Sept.- Oct. 1912, and published with the kind per-

mission of the editors.)





